Small Group Leaders Study Guide

December 5, 2010

Grace Church / Normal, Illinois
Sermon Title: Carpe Diem Coram Deo

Text: 1 John 2:28 – 3:10

1. Practice my faith day by day.
1 John 2:28 "and now little children "ABIDE"  See  I. C below.

3306. μένω ménō; fut. menṓ, aor. émeina, perf. meménēka, pluperf. 3d person pl. memenḗkeisan (1 John 2:19). To remain, abide, dwell, live.

(I) Intrans., to remain, dwell.

(A) Of place, i.e., of a person remaining or dwelling in a place (Matt. 10:11; 26:38; John 2:12). Followed by en (1722), in, with the dat. of place (Luke 8:27; 19:5; John 7:9; 8:35; Acts 20:15; 27:31; 2 Tim. 4:20); by pará (3844), with, with the dat. of person (John 4:40; 14:25; Acts 9:43; 18:3, 20); with tḗ oikía (oikía [3614], house) or tṓ oíkō implied (John 8:35; Acts 16:15); by metá (3326), with, with the gen. of person (Luke 24:29); with the notion of help (John 14:16, 17); katá heautón (katá [2596], by; heautón [1438], himself), by himself (Acts 28:16); by sún (4862), with, and the dat. of person (Luke 1:56). With the meaning of to lodge, preceded by pou (4226), where (John 1:38, 39). Of things, followed by epí (1909), upon with the gen. (John 19:31). Figuratively, followed by epí with the dat. (2 Cor. 3:14).

(B) Of a state or condition. Followed by an adv. (1 Cor. 7:8, 40); by en (1722), in, with the dat. (John 12:46; 1 Cor. 7:20, 24; 1 John 3:14); with en implied (Phil. 1:25); by the dat. of person meaning to remain one’s own, i.e., in his power (Acts 5:4). With a subst. or adj. implying condition, character (1 Cor. 7:11; 2 Tim. 2:13; Heb. 7:3, “remains a priest” [a.t.]). Also with things (John 12:24 with mónos [3441], alone, meaning remains sterile; Acts 27:41). With the adj. implied, e.g., asáleutos (761), firm, steadfast (Rom. 9:11 opposed to katakaíomai [2618], to burn down; 1 Cor. 3:14, 15). With the part., remaining unsold (Acts 5:4). With the adjunct of time during or to which a person or thing remains, continues, endures (1 Cor. 15:6, “until this day” [a.t.]; see Matt. 11:23). “If I wish him to remain until I come” (a.t. [John 21:22, 23]); retain his power (Rev. 17:10); to remain forever (John 12:34; 2 Cor. 9:9; 1 Pet. 1:25; Sept.: Ps. 9:7; 111:5, 9); “unto everlasting life” (John 6:27). Used in an absolute sense, with the idea of perpetuity, i.e., to remain or endure forever, to be perpetual, e.g., Christian graces, rewards, institutes. “Now there remains faith, hope, love” (a.t. [1 Cor. 13:13]). See John 15:16; 2 Cor. 3:11; Heb. 10:34; 12:27; 13:1.

(C) Of the relation in which one person or thing stands with another, chiefly in John’s writings; thus to remain in or with someone, i.e., to be and remain united with him, one with him in heart, mind, and will; e.g., with en and the dat. of person (John 6:56; 14:10; 15:4–7; 1 John 2:6; 3:24; 4:15, 16; by metá (3326), with, and the gen. (1 John 2:19). Also to remain in something which is equivalent to remaining steadfast, persevering in it, e.g., with en and the dat. (John 8:31; 15:9; 1 John 4:16); in the light (1 John 2:10); in the doctrine (1 Tim. 2:15, “if they continue in the faith” [a.t.]; 2 John 1:9). Conversely and in a like general sense, the same things are said to remain in a person, e.g., with en and the dat. of person (John 5:38; 15:11; 1 John 2:14; 3:17; 2 John 1:2). In a similar sense, spoken of divine gifts or privileges, followed by epí, upon, and the acc., or by en and the dat. (John 1:32, 33); en autṓ, “in him” (1 John 3:15). Also of evils (John 3:36; 9:41, “your sin remains upon you” [a.t.] means you remain in your sin).

(II) Trans., to remain for someone, wait for, await, with the acc. (Acts 20:5, 23; Sept.: Is. 8:17).

Zodhiates, S. (2000). The complete word study dictionary : New Testament (electronic ed.) (G3306). Chattanooga, TN: AMG Publishers.

Pastor Ed’s Note:
It seems to me there is a direct connection between "abiding" and “practicing righteous”.   It would be good to explore with the group what the connection is.

There is also a connection between "abide in Him" (2:28) and "God's seed abides in him' (3:9).  What does this connection look like, how does it work out.  It would be good to discuss the role of the Holy Spirit in the life of the believer.  See my notes under the next section.
2.  Trust in the hope that comes because God has planted His seed in you.
1 John 2:28 (ESV)

28 And now, little children, abide in him, so that when he appears we may have confidence and not shrink from him in shame at his coming.
1 Jn 2:28 "we may have confidence"

3954. παρρησία parrēsía; gen. parrēsías, fem. noun from pás (3956), all, and rhḗsis (n.f.), the act of speaking. Freedom or frankness in speaking. NT meanings: freedom in speaking all that one thinks or pleases (Mark 8:32; John 7:13, 26; Acts 4:13, 29, 31); confidence or boldness, particularly in speaking (Acts 2:29; 28:31; 2 Cor. 7:4; Eph. 3:12; 6:19; Phil. 1:20; 1 Tim. 3:13; Phile. 1:8; Heb. 3:6; 10:35 [cf. 1 John 2:28; 3:21; 4:17; 5:14]); plainness or exactness of speech (John 10:24; 11:14; 16:25, 29; 2 Cor. 3:12; Sept.: Prov. 13:5); openness, speaking publicly (John 18:20); freedom, liberty (Heb. 10:19); being in the public eye rather than being concealed (John 7:4 [cf. John 7:10]; John 11:54; Col. 2:15). Especially in Hebrews and 1 John the word denotes confidence which is experienced with such things as faith in communion with God, fulfilling the duties of the evangelist, holding fast our hope, and acts which entail a special exercise of faith. Parrēsía is possible as the result of guilt having been removed by the blood of Jesus (Heb. 10:19 [cf. vv. 17, 18]; 1 John 3:21; 4:17) and manifests itself in confident praying and witnessing (Heb. 4:16; 1 John 5:14).
Deriv.: parrēsiázomai (3955), to speak boldly or freely.

Syn.: pepoíthēsis (4006), persuasion, assurance, confidence; phanerṓs (5320), manifestly, openly; orthṓs (3723), in a straight manner; alēthṓs (230), truly, indeed, verily; thársos (2294), courage; aphóbōs (870), without fear.

Ant.: phóbos (5401), fear; trómos (5156), trembling; deilía (1167), cowardice; ptóēsis (4423), shaking, alarm.

Zodhiates, S. (2000). The complete word study dictionary : New Testament (electronic ed.) (G3954). Chattanooga, TN: AMG Publishers.

Pastor Ed’s Note:
The confidence which John is speaking about is the confidence to speak to others about Jesus.   Read Phil. 1:20 and note the similarities between what Paul and John are saying.   Philippians translates παρρησία as "courage".  In 1 John it is "confidence".   Both are speaking of living in such a way that Christ receives the glory.   

This was not mentioned in the message on Sunday but, it would be good to discuss in the small group the confidence level to share with others the news about Christ.

Philippians 1:20 (ESV)

20 as it is my eager expectation and hope that I will not be at all ashamed, but that with full courage now as always Christ will be honored in my body, whether by life or by death.

Phil 1:20  ἀλλʼ ἐν πάσῃ παρρησίᾳ ὡς πάντοτε καὶ νῦν μεγαλυνθήσεται Χριστὸς ἐν τῷ σώματί μου, “but rather that with full courage now, as always, Christ will be praised because of me.” Instead of seeing the gospel as something that would bring shame upon him personally, Paul could say now, as he had always said before: “I am not ashamed [οὐ … ἐπαισχύνομαι] of the gospel; it is the power of God for salvation [εἰς σωτηρίαν]” (Rom 1:16 nrsv); and again, “since, then, we have such a hope, we act with great boldness [πολλῇ παρρησίᾳ]” (2 Cor 3:12 nrsv). It is with this same vocabulary and with this same ring of confidence that Paul now tells the Philippians, “I know, too, that I will not be put to shame by anything [ἐν οὐδενὶ αἰσχυνθήσομαι], but rather that with full courage [ἐν πάσῃ παρρησίᾳ]” (v 20b) I will speak out not only in my own defense but “in the defense of the gospel [εἰς ἀπολογίαν τοῦ εὐαγγελίου]” (v 16). His trial before the Roman tribunal, therefore, could never succeed in embarrassing him but could only provide him with the occasion for his most important public testimony to Christ. παρρησία, “public boldness,” has a spectrum of meanings, extending from “free and open speech” to “courage, forthrightness” (“telling it like it is,” in Osiek’s colloquial translation [43]). Both ends of the spectrum seem to be included here (van Unnik, BJRL 44 [1962] 466–88; Morrow, “Parrhēsia in the Pauline Epistles”). The phrase ὡς πάντοτε καὶ νῦν, “now, as always,” is, as Bockmuehl (85–86) remarks, easily overlooked. He extracts the maximum theological value (“the divinely significant Now”) from what appears as an innocuous phrase, with quotes from a list as far apart as Horace (1.11.8: carpe diem, “seize the day”) and movie actor Robin Williams.

Hawthorne, G. F. (2004). Vol. 43: Word Biblical Commentary : Philippians. Word Biblical Commentary (p 53). Dallas: Word, Incorporated.

Pastor Ed’s Note:

The confidence which both Paul and John are writing about is the ability to make known the claims of Christ to others.

1 John 3:9 (ESV)

9 No one born of God makes a practice of sinning, for God’s seed abides in him, and he cannot keep on sinning because he has been born of God.
WSNTDICT: 4690. σπέρμα spérma

4690. σπέρμα spérma; gen. spérmatos, neut. noun from speírō (4687
), to sow. Seed, both what is sown as containing the germ of new fruit, and what is growing out of the seed sown, produce. Originally spérma was used of plants as seed (Matt. 13:24, 27, 32, 37, 38; Mark 4:31; 1 Cor. 15:38; 2 Cor. 9:10; Sept.: Gen. 1:11; 47:23). In 1 John 3:9 the spérma of God denotes the power of God operative through the Holy Spirit working in believers. Also figuratively used of living beings as the seed of man; i.e., of posterity or descendants. By implication, spérma means a remnant, a few survivors, such as those remaining from a former year (Rom. 9:29 alluding to Is. 1:9).

Zodhiates, S. (2000). The complete word study dictionary : New Testament (electronic ed.) (G4690). Chattanooga, TN: AMG Publishers.

Pastor Ed’s Note:

Notice in verse nine the use of "abides" in connection with God's seed.  The reason we can abide in Him is because he already abides in us.   Again it would be good to examine the relationship between "God's seed" and the Holy Spirit who lives within every believer.   When the work of the Spirit is connected to our abiding in Christ it becomes clear we are unable in our own strength to practice righteousness as a lifestyle.  It seems that "God's seed, the Holy Spirit and Christ are synonymous when it comes to provide the ability of "practicing righteousness".   

Gal 2:20   I have been crucified with Christ. It is no longer I who live, but Christ who lives in me. And the life I now live in the flesh I live by faith in the Son of God, who loved me and gave himself for me.

Titus 3:5
5 he saved us, not because of works done by us in righteousness, but according to his own mercy, by the washing of regeneration and renewal of the Holy Spirit,
Gal 5:16  

16 But I say, walk by the Spirit, and you will not gratify the desires of the flesh.
It seems that a major point here is that we are totally dependent on God for salvation and the ability to "abide" in him.   Praise be to God, he has provided both of those things for his children.

1, 2, 3 John (NAC): (2) Be Righteous and Do Not Sin (3:4–10)

3:9 John returns to the concept that the child of God will behave in a manner that is similar to his Father’s nature. The one who is “born of God” will not continue in sin. The perfect participle (gegennēmenos) implies not only a single past act of spiritual new birth but also the ongoing effects of being born of God. It is the one who has been born of God and continues to abide in Christ who is a child of God. Once again the apostle expresses a universal declaration (pas, “everyone”) that allows no exceptions to the rule: “No one who is born of God will continue to sin.”

John’s word order (pas ho gegennēmenos ek tou theou hamartian ou poiei, lit., “everyone having been born from God sin not is doing”) puts emphasis on the phrase “born of God.” Westcott notes the importance of this order by affirming that the child of God “cannot sin, because it is of God, and of no other that he hath been born.”385 Because the child is born of God, he does not practice sin. This concept is a restatement of v. 6, where “abiding in Christ” explains one’s abstinence from sin. Here the indicated source of power over sin is the regenerating power of God. John’s point is clear: there is not a single regenerated person who lives a life of habitual sin. As in v. 6, the writer’s use of the present tense accentuates that the child of God does not continually engage in sin.386 John is not suggesting the believer is completely free from sin, but that the Christian’s life is not characterized by sin, which is the mark of the follower of Satan, who has been sinning from the beginning (v. 8). The child of God does not behave in a manner that has the nature or character of sin.

The two conjunctions (hoti … hoti) translated “because” both times reveal the two reasons for the incompatibility of sin and the child of God. First, the believer does not sin because “God’s [lit. “his”] seed remains in him (hoti sperma autou en auto menei). The indwelling “seed” enables and motivates the sin-free living of the child of God. The metaphorical designation “his seed,” which appears only here in John’s writings, is variously interpreted.387 Some interpret it as the Word of God, the regenerating agent that produces new birth (cf. Jas 1:18; 1 Pet 1:23–25). Others designate it as the divine nature or principle of life, which is implanted by God in the believer. Some understand the seed to denote God’s offspring, that is, his children collectively. Still others identify the seed as the Holy Spirit (John 3:5–8). Smalley attempts to combine the two concepts of “Word” and “Spirit.” He understands sperma to mean “the word of God which is received in faith by the Christian, and which (through the inward activity of the Spirit) leads to rebirth, and the experience of increasing holiness by living in Jesus.”388 Through both the Word and the Spirit, the Christian is born of God and enabled to live like Christ. This is an attractive option, but the natural parallelism with human reproduction is too strong. The believer cannot continue in sin because of the divine life that has been implanted through the new birth. A new nature, a divine nature, has been imparted to the believer. The life of God is now his life, and a life of sin is simply no longer possible.

One important note that must not be overlooked is the fact that the seed is planted firmly and eternally. The believer cannot continue to sin because God’s seed remains in him. However the seed is understood, one cannot miss the eternal and life-changing effects of the seed. As Brown writes, “The exact identification is not so important, so long as we recognize that the author is talking about a divine agency for begetting God’s children, which not only brings us into being but also remains and keeps us his children.”389 The believer does not continue in sin because of the implanted seed.

John’s second reason for the believer’s abstinence from sin is because “he has been born of God” (hoti ek theou gegennētai). This statement is more sweeping than the first and emphasizes the incongruity between the life of sin and the new life of the child of God. Hiebert writes: “John insists that the believer’s inability to continue in the practice of sin is due to the fact that he has been born of God.… It is a moral incompatibility between the believer’s old and new nature.”390 As Bruce maintains:

The new birth involves a radical change in human nature; for those who have not experienced it, sin is natural, whereas for those who have experienced it, sin is unnatural—so unnatural, indeed, that its practice constitutes a powerful refutation of any claim to possess the divine life. John’s antitheses are clearcut. While they are to be understood in the context of his letter and of the situation which it presupposes, any attempt to weaken them out of regard for human infirmity, or to make them less sharp and uncompromising than they are, is to misinterpret them.391 
The life of the child who has been born of God is marked by the purity and righteousness of the One whom he follows. The child of God does not live a life of habitual sin because (1) the seed of God remains in him, and (2) he has been born of God. Although the Christian still falls prey to sinful acts, John insists that it is impossible for sin to become a believer’s pattern of life. 

Akin, D. L. (2001). Vol. 38: 1, 2, 3 John (electronic ed.). Logos Library System; The New American Commentary (p 147, p 148, p 149, p 150). Nashville: Broadman & Holman Publishers.
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